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F ood security and nutrition require connections to family – 
broadly defined – and community, and within many Indigenous 
contexts in British Columbia these connections expand beyond 

the intrapersonal to encompass the intergenerational transmission of 
knowledge, the communal activities that encompass foodways, and 
reciprocal and relational connections with land (Adelson 1998; Morrison 
2011). These connections encompass Indigenous communities’ foodways 
and practices, diverse and resurgent meanings, and customs and 
knowledges deeply connected to the land (Napolean 2016). These ways 
of being and of relating to each other and the natural world are often 
founded in creativity, spirituality, emotionality, and the interwoven 
social lives of humans and the non-human world. Foodways encompass 
the social, cultural, and economic practices surrounding the production 
and consumption of food; they are “all of the traditional activities, 
attitudes, beliefs and behaviours associated with the food in … daily 
life [including] production, preservation, preparation, presentation, 
gathering, marketing … uses of food products other than for eating, 
and folklore” (Darnton 2012, np, quoting Michigan State University 
Museum). However, colonialism, state-sponsored structures of violence, 
socioeconomic marginalization, and dispossession have purposefully 
disrupted these Indigenous foodways in British Columbia, resulting in 
food insecurity as well as the wider negative impacts of reduced food 
sovereignty – social isolation, spiritual disruption, economic vulnerability, 
low educational attainment, and high unemployment. These same factors 
are also known to be correlated with the overrepresentation of Indigenous 
peoples at each stage of the criminal justice process in British Columbia 
and across Canada (Sapers 2016; Perreault 2009), and are inextricably 
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linked with colonial notions of citizenship and productivity. These lived 
experiences of colonialism and marginalization have been, and continue 
to be, reflected in how foodways and meanings are operationalized in 
gardens and kitchens across Canada; for instance, in the contention 
surrounding bannock, seen as cultural food and/or as a harbinger of 
colonial hunger (Tennant 2016; Wastasecoot 2016). Through analysis  
of a prison garden as a boundary object – as a place that exists between 
the worlds of settler and Indigenous foodscapes in British Columbia – it 
is possible to trace the impacts of colonialism on concepts of Indigenous 
citizenship and food sovereignty, wherein Indigenous citizenship is a 
colonial construct tied to notions of productivity steeped in neoliberal 
capitalism. According to findings from a qualitative research study on 
the impact of a federal prison garden program in British Columbia1 – 
wherein incarcerated men grow and donate food to rural and remote First 
Nations communities in the Central Interior of the province – foodways 
and practices become an artistic and therapeutic site of resistance and 
resurgence, where Indigenous concepts of social citizenship and sover-
eignty push back against colonial notions of a national workforce fed by 
productive fields and extractive processes. 

Background

Indigenous communities in Canada and abroad recognize the im-
portance of Indigenous foods, foodways, and artful practices not only 
for community health and nutrition but also for cultural and holistic 
well-being (Elliott et al. 2012; Morrison 2011; Mundel and Chapman 
2010). In contrast, in citizenship theory the rights and responsibilities 
of both citizen and state are founded on understandings of productivity 
and wealth (Bulmer and Rees 2016). In the British Columbian and  
Canadian contexts, citizenship and food security – the sustainable 
physical, social, and economic access to the quantity and quality of 
foods that individuals and families need to meet their nutritional needs 
(Edelman 2014; Food and Agriculture Organization of the United 
Nations 2015) – are considered basic human rights.2 However, for  

 1	 This research was conducted by the lead author (Timler) to fulfill the requirements of an 
MSc in Population and Public Health, and was supervised by the co-author (Brown). The 
full thesis has been published elsewhere (Timler 2017).

 2	 The Canadian Charter of Rights and Freedoms does not explicitly reference food and social 
rights; however, the Supreme Court of Canada has stated the Charter must be interpreted 
in line with Canada’s international human rights obligations, including those outlined in the 
International Covenant on Economic, Social and Cultural Rights (CESCR) and the United 
Nations Committee on Economic Social and Cultural Rights, both of which include the right 
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Indigenous peoples in British Columbia and throughout the colonial 
world, citizenship and the right to food is complicated by relationships to 
the province and state founded on dispossession from land, the restriction 
of subsistence activities, and the purposeful starving of children and 
communities as a tool of colonial submission (Carter 1990; Johnson 1990; 
Manuel and Posluns 1974; Milloy 1999; Mosby 2013; Mosby and Galloway 
2017a, 2017b). This history of colonial violence continues to play out in 
homes and in prison kitchens alike, affecting food security for Indigenous 
peoples living in BC communities and correctional institutions (Geddes 
2017; Mosby and Galloway 2017a, 2017b; Sapers 2014). Today, Indigenous 
bodies are constituted by the wider Canadian state as marginal citizens 
(Zedner 2010; Vaughan 2000), weighed down by ongoing colonial 
forces aimed at reducing their socioeconomic f lourishing and holistic 
well-being. Historic and contemporary colonial structures and processes 
act as barriers to Indigenous claims to land and sovereignty, severing 
relationships inherent in Indigenous foodways and reducing complex and  
holistic food-based reciprocities to a relationship of mere survival. Against 
this backdrop, the case of a prison garden provides an opportunity to 
explore the tensions surrounding land, foodways, and relationships that 
continue to play out for Indigenous peoples across British Columbia.

Food to Support Colonial Productivity

Prior to colonization diverse Indigenous peoples in British Columbia 
subsisted on varied and nutritious foods (Kelm 1998; 1999, Ministry of 
Health and Welfare 1994), diets, and foodways based in meaningful 
connections to complex ecosystems and the natural and spiritual worlds. 
Foodways provide a means to hold and transmit biocultural knowledge 
through the art of oral histories, the crafts of toolmaking and food pres-
ervation, and the relationships between individual, community, and the 
natural world (Adelson 1998, 2000; Napolean 2016). Colonization brought 
purposeful repudiation of pre-existing Indigenous relationships with 
land and foodways – a systemic disavowal of the worth of Indigenous 
peoples and their foods. The imposition of agriculture was intended to 
civilize “unproductive” Indigenous bodies while tethering communities 
to colonial churches and disrupting the seasonal movements, ceremonies, 
and traditions encompassed in foodways; in essence, “colonial patriarchy 
found its first foothold in the fields and gardens of Indigenous [com-

to food and absence from hunger (Office of the High Commissioner on Human Rights, 
2018; 2019 [1966]). 



bc studies102

munities]” (Carter 1990; Grey and Patel 2015; Holly 1990). Agriculture 
was seen as a better use of the land than communal and careful tending, 
harvesting, fishing, gardening, and hunting (Grey and Patel 2015; Turner 
and Turner 2008). These preconceived notions of under-utilized lands 
and unproductive Indigenous bodies supported land theft, dispossession, 
and environmental degradation. The reserve system, the regulation of 
subsistence activities, and environmental degradation forced Indigenous 
peoples to increasingly rely on wage labour, colonial foodstuffs, and 
government rations (Kelm 1999; Turner and Turner 2008). Relationships 
to labour and store-bought food were further complicated by systemic 
racism and barriers to employment (Schissel and Wotherspoon 2003; 
Stewart and Marshall 2011b, 2011a; Forrester, Trainor, and Brazil 2012). 
	 Gradually at first, and then with unambiguous violence within resi-
dential schools, Indian hospitals, and forced starvation campaigns, this 
“culinary imperialism” began to change the food habits and preferences 
of Indigenous peoples (Kelm 1999, 37). These processes increasingly 
distanced communities from the restorative and holistic relationships 
with land and nature central to many Indigenous worldviews and to 
the well-being of Indigenous communities. Colonialism narrowed the 
focus of food to the numbing of hunger – hunger for nourishment, for 
connection to land and ancestors, and for well-being – slowly replacing 
ancient foodways with the “five white sins: f lour, salt, sugar, alcohol, 
and lard” (Elliott et al. 2012, 5). This has resulted in disproportionately 
high rates of food insecurity and correlated diet-related diseases among 
Indigenous populations in British Columbia (British Columbia Pro-
vincial Health Officer 2009), which are in turn correlated with wider 
socioeconomic inequities tied to negative social and physical health 
impacts and criminal justice system engagement (British Columbia 
Provincial Health Officer 2009; Kaufman and Widom 1999). 
	 Just as the concept of colonial citizenship reduces individuals to  
labourers, foods and foodways are reduced to functional objects (Lambert 
and Lester 2004; Zedner 2010; Vaughan 2000). This neoliberal reframing 
of food, from relationship to object of control (Alfred and Chlup 2009; 
Giroux 2005; Wacquant 2010), creates a division between citizens – on 
the one hand, settlers who require food to support social and economic 
productivity, and, on the other, Indigenous peoples, people in prison, and 
others pushed to the margins of society who require food to survive but 
never thrive (Zedner 2010; Vaughan 2000). By removing “unproductive” 
peoples from productive lands and spaces (Razack 2018; de Leeuw 2009; 
King 2012), foodways and the relationships that exist in the forests, 
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streams, and valleys can be clear-cut and mined, reducing the social 
webs of the natural world to privatized resources for neoliberal expansion 
(Herbert and Brown 2006). This exclusion of Indigenous peoples 
from their territories allows productivity to overshadow meaningful 
and complex foodways, and this is furthered in prison contexts where 
Indigenous peoples are often denied context-specific, land-based, and 
relational healing (Muller 2013; Wacquant 2010). These forms of healing 
offer the potential for social connection and citizenship that takes into 
account the power of nature and the careful and creative relationships 
required to support culturally mediated foodways and holistic well-being 
(Kirmayer, Simpson, and Cargo 2003; Mundel and Chapman 2010; 
Kimmerer 2013).

Foodways to Support Social Citizenship

The marginal citizenship of Indigenous peoples in British Columbia is 
felt not only in the political realm but also in the disruptions colonialism 
continues to exert in the social, emotional, and spiritual well-being of 
individuals and communities (Adelson 2000; Radu, House, and Pash-
agumskum 2014). Citizenship for Indigenous peoples is inextricably 
linked with land rights, title, and sovereignty (Napolean 2016). The 
conditional status of Indigenous peoples across Canada has played out in 
imperial attempts to destabilize social relationships, connections within 
and across communities that, prior to colonization, were often created 
and supported through the activities, engagement, ceremony, and story 
surrounding the gathering, preparing, and sharing of food (Napolean 
2016; Alfred and Corntassel 2005; Simpson 2014). By focusing on the ways 
foods and foodways have been weaponized to disrupt social well-being, 
the concept of social citizenship provides a way of interpreting imperial 
notions of food as an object whose purpose is to support productivity 
and, in so doing, to reveal the social relationships inherent in food 
sovereignty. Social citizenship provides opportunities to explore notions 
of community (Davy 2014), and the concept of food sovereignty offers 
alternate ways to support citizenship and belonging for Indigenous 
communities (Wittman 2009). 
	 Social citizenship expands the notion of rights from a focus on  
labourers and employees to a focus on individuals engaged in community 
(Davy 2014). As colonialism continues to erect barriers to community 
cohesion and well-being for Indigenous people, “the dining room table 
[remains] every bit as much a site of cultural struggle as the classroom 
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desk” (Milloy 1999, 275). Reclaiming and revitalizing foodways and 
practices persist as acts of resistance and as a move towards community 
resurgence and well-being. Sovereignty for Indigenous peoples in British 
Columbia is “inherent and collective” (Barker 2005, 20), cultivated 
through connections with land, non-human beings, and the wider 
community (Adelson 2000; Kamal et al. 2015; Simpson 2004). Culturally 
mediated social citizenship therefore requires investing in relationships 
of sovereignty: these include the plants, animals, oral histories, and 
practices that collectively nurtured and nourished communities prior to 
colonialism and that continue to experience resurgence today. 

Methods 

The lead author conducted this ethnographic research to fulfill the 
requirements for a master of science in population and public health 
(Timler 2017). This study was conducted under the umbrella of a larger 
research program that looks at the impacts of a prison employment 
initiative in British Columbia (Brown et al. 2017) and that is discussed 
elsewhere in this special issue (Brown and Timler 2019). The larger study 
added context to this article; however, the latter is drawn from primary 
data collected by the lead author. With a memorandum of understanding 
(MOU) already in place with the First Nations government, ethics 
approval for the thesis research was then received from Indigenous 
community leaders and the Correctional Service of Canada’s Research 
Branch, both as amendments to pre-existing research ethics approvals. 
Approval was also sought through the UBC Research Ethics Board. This 
work was undertaken with a theoretical and moral commitment to de-
colonizing and ethical research, aligned with OCAP (ownership, control, 
access, and possession) principles and the principles of community-based 
participatory research (First Nations Information Governance Centre 
2017; Salmon, Browne, and Pederson 2010). Decolonizing research is 
attuned to history and context, privileges Indigenous voices and ways 
of knowing, and positions the settler-researcher as a humble outsider 
(Smith 1999).
	 Qualitative inquiry included interviews and participant observation in 
two sites: the prison garden, located in southwestern British Columbia; 
and one of the recipient Indigenous communities, a community with ap-
proximately 350 registered band members located in the Central Interior 
of the province. The prison garden exists in a minimum-security federal 
institution. Interviews were conducted with Indigenous community 
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members (n = 10), incarcerated men working in the garden (n = 10), and 
program stakeholders (n = 5). Participant observation was conducted 
over three weeks of living in the First Nations community and through 
eighty hours of participation in the prison garden. Thirty percent of the 
incarcerated men interviewed were Indigenous, with an average age of 
fifty-two and with 17.9 years as the average length of incarceration (range: 
three months to thirty-nine years). Thirty percent of the Indigenous 
community members interviewed were men, and the average age was 
fifty-five; community members held diverse roles, including as staff 
members at the health clinics and band offices, and as community leaders, 
elders, and members. Data collection and analysis aimed to explore the 
impact of the prison garden on the incarcerated men who worked there, 
the Indigenous people who received a portion of the donated food, 
and any possible meaningful connections that might develop between 
these two groups. Emergent themes were discussed with participants to 
ensure validity and to allow for participants to engage in the research in 
meaningful ways. Thematic analysis was iterative, and interviews were 
recorded, transcribed, anonymized, and coded using NVivo software. 
Initial findings from this study are forthcoming (Timler et al. in press). 

Results

The prison garden provided a collective space for participating incar-
cerated men to heal, in part through the personal time they spent in 
the sunshine and rain, kneading the soil and tenderly interacting with 
plants, but also through the building and sustaining of relationships 
through the gifting of resultant produce. The First Nations community 
upon which this study focused appreciated the donated food, and, while 
the impact on food security was minimal (Timler et al. in press), the 
gifting of food provided a canvas upon which relationships could be 
imagined, created, and sustained. That the food came from a garden 
allowed for the participating men and community members to interact 
along the boundaries of colonial Canada, the prison garden acting as 
a fertile space for dialogue, connection, and reciprocity. The principles 
of decolonizing and community-based participatory research also sup-
ported the development of community cooking workshops, furthering 
this dialogic space and engaging First Nations community members in 
the art and craft of cooking.3 Finally, through the discussions interwoven 

 3	 Cooking workshops were conducted by the lead author and a community dietitian as a 
response to participant feedback indicating that several donated vegetables were unfamiliar 
to community members and thus underutilized.
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between the garden and the community, the artistry and resistance of 
food sovereignty – a goal far beyond a simple garden, yet easily discussed 
among rows of greens and boxes of donated beets – poignantly emerged 
to create a reciprocity reflected in new forms of social citizenship. 

Gardening as Healing for Men in Prison

The experience of participating in the garden was therapeutic for the 
participating men as it connected them to the healing properties of 
nature. One man described how standing among the rows of f lowers 
provided calming and reflexive self-care: “it’s like therapy.” Participants 
spoke about the freedom they felt in the garden, surrounded by nature. 
The aesthetic impact of the garden was also apparent, and the men spoke 
passionately about the power of “watching things grow” and witnessing 
the ebb and flow of seasonal cycles. The men spoke of their pride in the 
aesthetics of the garden, ensuring that plants grew straight and that root 
vegetables were washed prior to donation. The power of tending plants 
was made even more meaningful in relation to the men’s histories, and 
the aesthetic pleasure of working in the garden was deepened by the 
men’s knowledge of where the food was going – gifted to economically 

Figure 1. The prison garden in early summer. Photo by Gregg Bailey, Correctional 
Service of Canada.
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vulnerable children, families, and communities. As one incarcerated 
man explained:

I think it’s awesome. Just seeing the fruits of your labour. From  
beginning to end, knowing that you’re helping out the community, 
right? For myself, taking a life twenty-three years ago, and then 
knowing that I’m giving back. 

The majority of the food was donated to local foodbanks, homelessness 
reduction agencies, and school lunch programs, and the men were able 
to take supervised temporary absences from the prison to help unload 
boxes and develop connections with community staff and recipients, 
thus building social citizenship based on relationships and responsibility. 
While more remote Indigenous communities were unable to have this 
face-to-face connection, the men’s experiences in local contexts added 
meaning to all aspects of the gifting of food. As one man described it: 

You feel good after [donating to local organizations]. At the end of the 
day, having seen where the food is going, yeah, it made me feel better 
about myself. I was happy to see the smiles on those faces, that makes a 
huge difference.

Sharing Food as Supporting Relationships

Donating the garden’s organic produce not only provided socio-emotional 
benefit to the participating men but also supported the imagining and 
nurturing of therapeutic relationships with community recipients. One 
man traced his therapeutic journey over thirty years of incarceration, 
linking his healing while incarcerated to his ability to give back and to 
sustain relationships:

Many years ago I just wanted to give up on things and forget it, 
whatever. But then after a couple days of “sorry me, all about me,” it 
was like, no, that’s not going to work. You’ve got to give the people 
hope and something to work with [here in prison], and for the kids to 
be able to go to bed at night with a full tummy, and not have to worry 
about getting fed … Because if you help somebody, they will in turn 
help you, or somebody else. Like this today, right here. You’re learning 
from me, I’m learning from you. And other people will learn from both 
of us in the course of all this.

The positive therapeutic feelings experienced by the men were founded 
on the ideals of food sovereignty: donating food felt good, not because of 
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the productive potential of a nutritious diet but because of the relational 
importance of feeding community members and the opportunity to exist 
in community as opposed to on the margins. Participating men were 
able to build community among themselves; however, the development 
of relationships with staff and volunteers at local foodbanks and soup 
kitchens provided additional meaning. The men spoke about the fear of 
getting out after years of incarceration, and the impact of being seen as 
good people on the outside. One man was offered a volunteer position 
at a local foodbank – an example of how relationships and responsibility 
led to building a social citizenship beyond prison walls. 
	 Receiving the donated food not only allowed Indigenous community 
members to gain access to fresh and nutritious vegetables once or 
twice throughout the growing season but also supported meaningful 
engagement with the men in prison. These connections provided hope 
for restoration on interconnected levels; the community understood the 
impacts of colonialism on the men and on their own healing and well-
being. All the First Nations community members interviewed knew 
someone who was or had been incarcerated, and the garden provided hope 
for their friends, families, and the wider community. The garden also 

Figure 2. A federal prison truck, filled with produce for donation. Photo by Gregg 
Bailey, Correctional Service of Canada.
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provided an opportunity for restoration and for imagining the potential 
for healing (above and beyond the donation of food) based on shared 
experiences of marginal citizenship. Community members spoke often 
about their experiences with incarceration and ways to strengthen rela-
tionships and reciprocity with the men. When asked how to strengthen 
the prison project, one First Nations man described his desire to create 
reciprocity and collective healing connections between the men and 
community youth:

Some kinda connection with them [in prison] and the younger people 
that’s around [this community], it’s good. I mean, anything you 
can pass on and share is always a good thing. If [the men in prison 
are] willing to come and learn, that’s fine. To teach on and pass on, 
whatever, and to be around people that are willing to help them.

Prison Gardens: Intersecting and Contested Social Spaces

The prison garden in this study acted as a contested space, where inter-
secting social worlds reflected relationships to food both as colonial and as 
steeped in ancient traditions of Indigenous garden plots, both land- and 
marine-based. The prison garden was nested within the space of these 
overlapping worlds; it provided a space for reflection on foodways and 
practices, history, context, and the possibilities of resurgence necessary 
for food sovereignty. One conversation with a First Nations community 
Elder drifted from a discussion of the impacts of receiving food gifted 
from the prison garden to community values and sustainable relationships 
to the land and the wider community. These values and meanings were 
contrasted with the systems imposed by colonial capitalism: 

I’m from a hereditary line, and my grandfather was a Chief for forty 
years, and he opened his door to everybody. Everybody would come to 
his house and everybody ate with him. And I thought, “How did he 
feed the whole community?” But they had deer, and they had salmon, 
and that’s what he stored away in the wintertime. And he invited 
everybody to eat at his house, not asking for money [laughing] … and I 
wish I was still back in those days, instead of today, because everybody 
wants money.

Within the context of capitalism and colonial productivity, community 
members saw the sharing of food as a social act, one linked to ancestral 
ways of building and sustaining community. Another man, participating 
in the garden project during his incarceration, outlined the impacts 
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of colonialism on Indigenous food security and sovereignty, seeing 
gardening and agriculture both as a means of survival and as a way to 
reconnect with land and ancestral ways of social engagement – a recon-
nection supported by the knowledge he gained in prison: 

Farming, I’m sure back in the day that’s what we used to have. I’m 
talking when colonization more or less got introduced to us, with 
chickens, pigs, cows, stuff like that. But most people would rather go 
to the supermarket, instead of harvesting. I believe that our Elders, 
when they share stories with you of how they grew up, they had to go – 
they didn’t have a choice but to go pick berries and various plants, you 
know, medicines. Now they basically have a choice, right? … And then 
residential school and all that kinda stuff, that had a huge impact on 
Indigenous communities. And it’s gonna take generations for that to go 
away … But the way I look at it now, I can make that change. 

The Artistry and Resistance of Food Sovereignty

Through the conversations and imagined connections born from the 
contested space of the prison garden, the relationships and responsibilities 
of food sovereignty began to develop. One man participating in the 
prison garden drew connections between his work in the garden and 
the work he did on the Indigenous healing grounds in the institution, 
interweaving both with the wider goal of holism and healing in culturally 
mediated ways: 

You know the soil was always black, and that is responsibility. I had to 
cut the grass, weed-eat, weed the garden, water the garden, look after 
the sweat lodge, wash the blankets, build the sweat lodge, you know, 
maintain the fire. So, you know it was a lot of responsibility … It’s 
something that I want my family to be involved in. Because I do believe 
there are four aspects of our life, and you can’t overburden yourself 
with, you know, just work, because you have to be balanced, right? 
You have to have time for everything. And so I want to get my family 
involved in sweat lodge, and bring them to the long house and stuff like 
that, and teach them, and show them. 

The men understood the importance of balance, of relationships and 
communities that push back against the hyper-productivity and im-
balance of wider society – imbalances that in many cases had led to 
their isolation, marginalization, and eventual incarceration. The power 
of foodways was understood against the backdrop of colonialism, and 
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the participating incarcerated Indigenous men understood the garden as 
one possible step on a pathway to food sovereignty, wherein the artistry 
of ancestral and evolving foodways was contrasted with the artlessness 
of global food markets and mass production. As another incarcerated 
man explained: 

I want to do this in my own community. I think it would be awesome 
… I mean, I have seventeen and a half acres myself … I’m a band 
member, but I’ve never lived there. But I would imagine it’s like that in 
most Indigenous communities, more fast food and potato chips than 
fruit and veggies. Yes, [rural communities] have better opportunity for 
wild meat and fish, right, but, I mean, it’s mostly potato chips and pop 
and all that kinda stuff.

While gardening in and of itself did not and cannot achieve food 
sovereignty, it provided a space for collective engagement, reciprocal 
relationship building, and a means to work towards sovereignty and 
collective citizenship in diverse ways. The aesthetics and sensory 
meanings of foodways intersected with community well-being. This 
was highlighted by one incarcerated Indigenous man who shared how 
his time in the prison garden was a way to support art and ceremony, 
allowing him to connect with the communities receiving food in ways 
above and beyond the sharing of vegetables: 

I sing when I’m out there. I sing various, I mean, I know powwow, I 
know sweat lodge … When I’m preparing food here, for ceremony and 
stuff, you have to be in a good mindset. You don’t want to [be] adding 
negative thoughts or feelings, you know you don’t want to be angry … 
so when I’m singing, I’m just putting that energy into those fruits or 
vegetables, whether they’re growing or whether we’re harvesting.

Both the participating men and the communities understood the power 
of the connections nurtured by the foodways intersecting in the prison 
garden as opportunities for healing, strengthening, and resisting. One 
First Nations community member started his interview talking about the 
impact of receiving gifted vegetables, yet the discussion easily unfurled 
into food and land rights. He spoke about resource extraction and the 
impacts of logging on ancestral waters, and of sport hunting on moose 
populations, and the ways in which relationships offered opportunities 
for resistance:

They’re trying to keep [Indigenous peoples] all separated is the way 
I look at it. If we all got together as a people, [the colonial system] 
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wouldn’t have a chance. Like with that gathering that went on last 
summer, there was more police than there should’ve been. They didn’t 
let enough Elders in there. That’s just the way they are, they’re scared, 
they’re scared that if we all get together we’re gonna come up with a 
better plan than what they’re living in.

Dispossessed and at the margins of society, Indigenous participants 
understood how social citizenship extended itself through conversations 
about food sovereignty and provided intersections where foodways, 

Figure 3. A First Nations community member, preparing salmon to smoke. 
Photo by Kelsey Timler.
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cultural well-being, and collective engagement could blend together in 
resistance and artistry. 

Discussion

The Prison Garden: An Artistic Boundary Object for Food Sovereignty 

Art has been defined as something born from aesthetic goals and without 
practical or utilitarian use (Whittick 1984; Kant 2006 [1790]), and while 
historically gardening has been considered an art (Hutcheson 2004 [1972]; 
Kant 2006 [1790]), these gardens were largely ornamental, providing 
aesthetic pleasure akin to landscape painting, with expert gardeners 
“working primarily with aesthetic intention and with a feeling for colour, 
line, mass, light and shadow” (Whittick 1984, 51). As the opulence of large 
Renaissance-era landscaped gardens gave way to contemporary public parks 
and private backyard gardens, the work of artists employed by wealthy 
landowners and rulers shifted, becoming functional public spaces and 
vegetable gardens tended by the working class (Albers 1991): artistry was 
for the wealthy, and, in other hands, the same tools and processes became 
utilitarian. These ideals of productivity and capitalism ignored the aesthetic 
experience of engaging with nature, and the more-than-utilitarian nature 
of developing and sustaining relationships with plant foods and animals. 
These tensions between colonial citizenship, capitalism, and productivity 
shape the context and create boundaries within which the prison garden 
can be considered a contested landscape, torn between functionality 
and holistic connections, an extended social citizenship that unfurls and 
flourishes between human and non-human worlds. 
	 The prison garden is bounded by concepts and lived experiences of 
colonialism, capitalism, productivity, and Indigenous foodways; thus, 
it can be seen to function as a boundary object (Star and Griesemer 1989; 
Singh 2011; Halpern 2012; Zurba and Berkes 2014; Zurba and Friesen 
2014). Boundary objects are items, concepts, or spaces that are used dif-
ferently by different communities (Star and Griesemer 1989), creating 
spaces for dialogue between seemingly disparate worlds (Rathwell and 
Armitage 2016), where they are “plastic enough to adapt to local needs … 
yet robust enough to maintain a common identity” (Star and Griesemer 
1989, 393). The prison garden exists within the dialogical space of 
boundary objects, where the men’s aesthetic and sensory experience of 
being in the garden and gifting food across prison walls provides space 
for messages conveyed across the boundaries of incarceration, meanings 
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made and renegotiated between the borders of colonialism, capitalism, 
productivity, and Indigenous social citizenship and sovereignty. In the 
context of Indigenous peoples in British Columbia and beyond, the 
aesthetics and artistry of foodways, when viewed as a boundary object, 
provide an avenue towards decolonization as “one is vulnerable to the 
cultural values and ideals reflected by the object” (Rathwell and Armitage 
2016, np; Shciwy 2003). In this context, the boundary object extends 
past the garden to include the foodways that participants shared and 
reflected upon because of their engagement with the garden: the salmon net, 
the steaming bowl, the sweat lodge, the powwow song. It is through 
the collective engagement within and beyond the enclosed space of the 
garden that the aesthetic and sensory experiences of collective artwork 
“can enable participants of various backgrounds to consider their personal 
connection to past and present colonization, and the individual ways that 
they can work to promote decolonization” (Rathwell and Armitage 2016; 
Zurba and Berkes 2014). Many hands darkened by pruning, tending, 
harvesting, preserving, and preparing provide a collective and artistic 
experience. Just as a painting can transcend boundaries between different 
peoples and worldviews through engagement with the inherently human 
desire for aesthetic meaning, the sharing of food across contexts can 
ignite conversations, connect communities, and disrupt colonial ideals 
of worth, health, and individuality (Curtis, Reid, and Ballard 2012). The 
contentious space of the prison garden provides a canvas upon which these 
conversations about food, health, community, and healing can unfold. 
Decolonization is more than the removal of colonial force: it is Indigenous 
liberation and the collaborative tending of a shared future, one in which 
different foodways, identities, and communities sit comfortably at the 
same table. 
	 Somerville (2013) described “art as public pedagogy.” In this study, 
participants in the prison garden described the aesthetic appeal of a nearly 
ripe red tomato set against deep-green scented leaves, and Indigenous 
peoples from nations across British Columbia and Canada – brought 
together in the prison spaces and connected to the communities receiving 
the gifted food – spoke of culturally rooted foodways and colonial dis-
possession. This engagement worked to forge a collective and artistic 
understanding of the meaning imbued in relationships among land, 
history, culture, and food sovereignty, relationships focused on reciprocity 
and community – a social citizenship before and beyond capitalism. If 
art itself evokes aesthetic experience, then the tending of gardens and 
crops, the sharing of food within diverse and rich cultural contexts, and 
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the reclaiming and resurgence of Indigenous social citizenship provides 
boundaries around a prison garden, demarcating the possibilities for 
food sovereignty in British Columbia and beyond. It is around the 
heavy tables of neocolonial British Columbia – where Indigenous foods, 
invasive peoples and species, the violence of colonial agriculture, and the 
resistance of Indigenous bodies tending the soil come together – that 
the prison garden provides an opportunity to sit and converse across the 
boundaries of farmers’ fences, reserve lines, and prison walls. The garden 
as an artistic boundary object furthers food sovereignty for Indigenous 
communities in British Columbia through the development of social 
citizenship aligned with the shared histories and strengths of men in 
prison and First Nations communities. 
	 Boundary objects have been critiqued as neither “politically neutral 
[nor] necessarily consensual” (Huvila 2011, 2528). However, boundary 
objects as spaces of conversation and meaning-making require a con-
textual understanding of power relationships if we are to avoid erasing 
motivations and meanings and thus sustaining inequities. Without at-
tention to power these objects or concepts may either “resist [or] creat[e] 
and maintain hegemonies” across diverse groups (Huvila 2011, 2528). It is 
in this awareness of power and history that a prison garden can connect 
colonial concepts of food and work to Indigenous foodways and resur-
gences; without an awareness of power and consent, any conversation 
about Indigenous food sovereignty is incomplete. The prison garden sits 
at the boundaries of colonial agriculture and Indigenous clam gardens 
and apple groves, providing opportunities for dialogue that can contribute 
to social citizenship (Adelson 2000; Carter 1990; Turner and Turner 2008), 
while also tracing the contours of social identity and belonging (Gal, 
Yoo, and Boland 2005). While boundary objects have been described as 
political levers to maintain the status quo or to support those in power 
to alter social situations (Kimble, Grenier, and Goglio-Primard 2010), 
Indigenous people have been so violently pushed to the boundaries of 
social belonging that resurgence and reconciliation requires political 
movement and social identity shifts. Colonial notions of productive 
citizenship pushed Indigenous peoples and their foods to the margins of 
society, reducing complex social connections to extractive relationships 
(Alfred and Chlup 2009; Giroux 2005; Wacquant 2010). Hall (2011) traces 
this one-way relationship to plants and animals to the Christian Garden 
of Eden, where the natural world was created solely to please and sustain 
Adam and Eve, and where no reciprocity or responsibility existed. This 
hierarchy of worth has been furthered through the dehumanization of 
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“unproductive” peoples – those deemed incapable of f lourishing in the 
contemporary neoliberal world (King 2012). Indigenous peoples and 
people in prison alike are viewed as “less than,” a process that makes 
their mistreatment not only possible but probable (Paul 2006 [1993]). 
Resource development ignores the relationships required for ecosystem 
health, and the destruction of land erodes systems of health and social 
well-being for Indigenous peoples, resulting in negative health and social 
impacts, especially for women and girls (Amnesty International Canada 
2016). Upon this foundation of ongoing racism and marginalization – 
one that continues to play out in the courtrooms, fish farms, and forest 
f loors of British Columbia (Gilpin 2017; Jordan 2017; Richardson 2018; 
Tŝilhqot’in National Government 2015) – reframing social citizenship 
to support Indigenous sovereignty offers a way to push back against this 
dehumanization. Reframing belonging from being tethered to labour 
market engagement to requiring an understanding of relationships, 
peoples, and non-human beings as worthy of respect and reverence allows 
for the humanity of Indigenous peoples and people in prison to become 
evident (Smith 1999). Within this context the prison garden supports 
healing for the participating men and communities through relationship 
building and collective engagement (Brown and Timler 2019; Brown et 
al. 2017), acknowledging their shared humanity and capacity to create 
and sustain community while also drawing attention to the power hier-
archies inherent in foodways that have been attacked through cultural 
genocide. As the men grow and harvest vegetables, they are given the 
opportunity to nurture relationships with the soil and with the wider 
natural world. For many men, their experience in the garden provided 
linkages to their childhoods and histories, creating webs of meaning and 
connection across kitchen tables and garden plots past and present, as 
well as future plans to support community healing and social citizenship 
after release. The communities receive donated food as a gift and as an 
introduction, an invitation to build relationships across prison walls and 
colonial histories, and to introduce the prison garden and the men who 
work there to ancestral and complex webs of meaning, relationship, 
and responsibility. Social citizenship – founded in the concept of food 
sovereignty – is tended in the garden, not only through the actions of 
growing, gifting, and receiving but also through the imaginations of the 
participants eager to rebuild foodways and re-establish connections with 
peoples isolated by colonial individualism and productivity. 
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Conclusion

The prison garden as boundary object nurtured and sustained conver-
sations among and between Indigenous and non-Indigenous men in 
prison and First Nations peoples in a rural and remote community in 
British Columbia – conversations that traced the contours of colonialism, 
decolonization, and food sovereignty. The prison garden can become 
a table around which people can sit and discuss history, oppression, 
resistance, and resurgence through the more tangible topics of hunger, 
childhood, crime and victimization, incarceration, and freedom. The 
conversations born from asking questions about the growing and gifting 
of food in prison provided tangents founded in land rights and com-
munity well-being, outlining what is needed for the resurgence of food 
sovereignty across Indigenous contexts in British Columbia and abroad 
– a social citizenship founded on holism, land rights, social justice, 
and decolonization. True food sovereignty exists as an artistic practice, 
pushing the definition of art away from something made by a human 
towards something crafted within a healthy ecosystem, a social creation 
maintained across the seasons and over time (Barwell and Powell 2010). 
	 While outside the traditional definition of artistry, art – at its most 
essential – is the practice and process of creative dialogue and meaning 
making. Art is emotion and connection, it is reciprocity and meaningful 
engagement with nature and the world. Just as the landscaped gardens 
of imperial Europe bore the label of aesthetic beauty, being in nature as 
part of a relationship provides a holistic artistry and sense of belonging 
that colonial ideals of productivity attempt to bury. The prison garden 
provides a space where Indigenous peoples and their artful relationships 
to foods and lands can push back against their dispossession at the 
margins of society (Melossio and Pavarini 1981; Kimmerer 2013), re-
imagining concepts of social citizenship and belonging as a means of 
resurgence: “For something essential happens in a vegetable garden. 
It’s a place where if you can’t say ‘I love you’ out loud, you can say it in 
seeds. And the land will reciprocate, in beans” (Kimmerer 2013, 127). In 
the context of the prison garden, the collective tending, sharing, and 
imagining of past, present, and future foodscapes creates a space where 
the small leaves of a garden begin to cast the sun-filled shadows of food 
sovereignty and social citizenship.



bc studies118

References 

Adelson, Naomi. “Health Beliefs and the Politics of Cree Well-Being.” Health: 
An Interdisciplinary Journal for the Social Study of Health, Illness and Medicine 2, 
1 (1998): 5–22. 

—. ‘Being Alive Well ’: Health and the Politics of Cree Well-Being: University of 
Toronto Press, 2000.

Albers, Lucia H. “The Perception of Gardening as Art.” Garden History 19, 2 
(1991): 163–74. 

Alfred, Mary V., and Dominique T. Chlup. “Neoliberalism, Illiteracy, and Poverty: 
Framing the Rise in Black Women’s Incarceration.” Western Journal of Black 
Studies (2009) 33, 4: 240–49.

Alfred, Taiaiake, and Jeff Corntassel. “Being Indigenous: Resurgences Against 
Contemporary Colonialism.” Government and Opposition 40, no. 4 (2005): 
597–614. 

Amnesty International Canada. Out of Sight, Out of Mind: Gender, Indigenous 
Rights, and Energy Development in Northeast British Columbia, Canada. London: 
Amnesty International, 2016.

Barker, J. “For Whom Sovereignty Matters.” In Sovereignty Matters: Locations of 
Contestation and Possibility in Indigenous Struggles for Self-Determination, edited 
by J. Barker, 1–32. Lincoln: University of Nebraska Press, 2005.

Barwell, Ismay, and John Powell. “Gardens, Music and Time.” In Gardening –
Philosophy for Everyone: Cultivating Wisdom, edited by Dan O’Brien and Fritz 
Allhoff, 135–47. Chichester, UK: John Wiley & Sons, 2010.

British Columbia Provincial Health Officer. “Pathways to Health and Healing 
– 2nd Report on the Health and Wellbeing of Aboriginal People in British 
Columbia.” In Provincial Health Officer’s Annual Report 2007. Vancouver: British 
Columbia Provincial Health Officer, 2009.

Brown, Helen, and Kelsey Timler. “Work 2 Give: Fostering Collective Citizenship 
through Artistic and Healing Spaces for Indigenous Inmates and Communities 
in British Columbia.” BC Studies 202 (Summer 2019): 21–40.

Brown, Helen, Colleen Varcoe, Melissa Taylor, Kelsey Timler, and Sarah 
Jackman. “Offenders Work 2 Give Back to Indigenous Communities:  
A Prison and Community Partnership Project.” Advancing Corrections: Journal 
of the International Corrections and Prisons Association 3 (2017): 81–94.

Bulmer, Martin, and Anthony M. Rees, eds. Citizenship Today: The Contemporary 
Relevance of T.H. Marshall. New York: Routledge, 2016.

Carter, S. Lost Harvests: Prairie Indian Reserve Farmers and Government Policy. 
Montreal: McGill-Queen’s University Press, 1990.

Curtis, David J., Nick Reid, and Guy Ballard. “Communicating Ecology through 
Art: What Scientists Think.” Ecology and Society 17, 2 (2012): 3.

Darnton, Julia. “Foodways: When Food Meets Culture and History.” In Michigan 
State Extension. East Lansing: Michigan State University, 2012.

Davy, Ulrike. “How Human Rights Shape Social Citizenship: On Citizenship 
and the Understanding of Economic and Social Rights.” Washington University 
Global Studies Law Review 13, 2 (2014): 201–63.



119Prison Garden

de Leeuw, Sarah. “‘If Anything is to be Done With the Indian, We Must Catch 
Him Very Young’: Colonial Constructions of Aboriginal Children and the 
Geographies of Indian Residential Schooling in British Columbia, Canada.” 
Children’s Geographies 7, 2 (2009): 123–40. 

Edelman, M. “Food Sovereignty: Forgotten Genealogies and Future Regulatory 
Challenges.” The Journal of Peasant Studies 41, 6 (2014): 959–78.

Elliott, Bethany, Deepthi Jayatilaka, Contessa Brown, Leslie Varley, and Kitty K. 
Corbett. “‘We Are Not Being Heard’: Aboriginal Perspectives on Traditional 
Foods Access and Food Security.” Journal of Environmental and Public Health 
9 (2012). 

First Nations Information Governance Centre. The First Nations Principles of 
OCAP. Akwesasne, ON: First Nations Information Governance Centre, 2017.

Food and Agriculture Organization of the United Nations. Committee on World 
Food Security. Geneva: Food and Agriculture Organization of the United 
Nations, 2015.

Forrester, P., E. Trainor, and A. Brazil. Perspectives of Employment Needs: Emerging 
Results from Qualitative Focus Groups with Aboriginal Offenders. Ottawa: 
Corrections Service of Canada, 2012.

Gal, Uri, Youngjin Yoo, and Richard J. Boland. “The Dynamics of Boundary 
Objects, Social Infrastructures and Social Identities.” 13th European Conference 
on Information Systems, in a Rapidly Changing Economy, Regensburg, 
Germany, 2005.

Geddes, G. Medicine Unbundled: A Journey through the Minefields of Indigenous 
Health Care. Toronto: Heritage House Publishing, 2017.

Gilpin, Emilee. “Salmon Showdown: Fish Farm Occupiers Summoned to 
Court.” National Observer. 17 October 2017. https://www.nationalobserver.
com/2017/10/17/news/salmon-showdown-fish-farm-occupiers-summoned-court.

Giroux, Henry A. “The Terror of Neoliberalism: Rethinking the Significance of 
Cultural Politics.” College Literature 32, 1 (2005): 1–19.

Grey, Sam, and Raj Patel. “Food Sovereignty as Decolonization: Some 
Contributions from Indigenous Movements to Food System and Development 
Politics.” Agriculture and Human Values 32, 3 (2015): 431–44. 

Hall, Matthew. “Escaping Eden: Plant Ethics in a Gardener’s World.” In 
Gardening – Philosophy for Everyone: Cultivating Wisdom, edited by Fritz Allhoff 
and Dan O’Brien, 38–47. Chichester, UK: John Wiley & Sons, 2011.

Halpern, M.K. “Across the Great Divide: Boundaries and Boundary Objects in 
Art and Science.” Public Understanding of Science 21, 8 (2012): 922–37. 

Herbert, Steve, and Elizabeth Brown. “Conceptions of Space and Crime in the 
Punitive Neoliberal City.” Antipode: A Radical Journal of Geography 38, 4 (2006): 
755–77. 

Holly, Marilyn. “Handsome Lake’s Teachings: The Shift from Female to Male 
Agriculture in Iroquois Culture. An Essay in Ethnophilosophy.” Agriculture 
and Human Values 7, 3 (1990): 80–94. 

Hutcheson, Francis. An Inquiry into the Origin of Our Ideas of Beauty and Virtue. 
Indianapolis: Wolfgang Leidhold, Liberty Fund, 2004 [1972].

https://www.nationalobserver.com/2017/10/17/news/salmon-showdown-fish-farm-occupiers-summoned-court


bc studies120

Huvila, Isto. “The Politics of Boundary Objects: Hegemonic Interventions and the 
Making of a Document.” Journal of the American Society for Information Science 
and Technology 62, no. 12 (2011): 2528–539. 

Johnson, B.H. Indian School Days. Oaklahoma City: University of Oklahoma 
Press, 1990.

Jordan, Brandon. “First Nations Occupy Fish Farms in British Columbia to Force 
Government Action.” Waging Non-Violence: People-Powered News & Analysis, 
2017. https://wagingnonviolence.org/feature/first-nations-occupy-fish-farms-
british-columbia/.

Kamal, Asfia Gulrukh, Rene Linklater, Shirley Thompson, Joseph Dipple, 
and Ithinto Mechisowin Committee. “A Recipe for Change: Reclamation 
of Indigenous Food Sovereignty in O-Pipon-Na-Piwin Cree Nation for 
Decolonization, Resource Sharing, and Cultural Restoration.” Globalizations 
12, 4 (2015): 559–75. 

Kant, Immanuel. The Critique of Judgement. Part I: Critique of Aesthetic Judgement. 
Digireads, 2006 [1790].

Kaufman, Jeanne G., and Cathy S. Widom. “Childhood Victimization, Running 
Away, and Delinquency.” Journal of Research in Crime and Delinquency 36, 4 
(1999): 347–70.

Kelm, Mary-Ellen. “‘My People are Sick. My Young Men Are Angry’: The 
Impact of Colonization on Aboriginal Diet and Nutrition.” In Colonizing Bodies: 
Aboriginal Health and Healing in British Columbia, 1900–50, 19–37. Vancouver: 
University of British Columbia Press, 1998.

—. Colonizing Bodies: Aboriginal Health and Healing in British Columbia, 1900–50. 
Vancouver: University of British Columbia Press, 1999.

Kimble, Chris, Corinne Grenier, and Karine Goglio-Primard. “Innovation 
and Knowledge Sharing Across Professional Boundaries: Political Interplay 
Between Boundary Objects and Brokers.” International Journal of Information 
Management 30, 5 (2010): 437–44. 

Kimmerer, Robin Wall. Braiding Sweetgrass: Indigenous Widsom, Scientific 
Knowledge, and the Teachings of Plants. Minneapolis: Milkweed Editions, 2013.

King, Thomas. The Inconvenient Indian: A Curious Account of Native People in North 
America. Toronto: Anchor Canada, 2012.

Kirmayer, Laurence, Cori Simpson, and Margaret Cargo. “Healing Traditions: 
Culture, Community and Mental Health Promotion with Canadian Aboriginal 
Peoples.” Australasian Psychiatry 11, sup1 (2003): S15–S23. 

Lambert, David, and Alan Lester. “Geographies of Colonial Philanthropy.” 
Progress in Human Geography 28, 3 (2004): 320–41. doi:10.1191/0309132504ph489oa.

Manuel, G., and Posluns, M. The Fourth World: An Indian Reality. Minneapolis: 
University of Minnesota Press, 1974.

Melossio, Dario, and Massimo Pavarini. The Prison and the Factory: Origins of the 
Penitentiary System. London: MacMillan Press, 1981.

Milloy, John S. A national crime: The Canadian Government and the Residential 
School System. Winnipeg: University of Manitoba Press, 1999.

Ministry of Health and Welfare. Native Foods and Nutrition: An Illustrated Reference 
Manual. Ottawa: Ministry of Health and Welfare, 1994.

https://wagingnonviolence.org/2017/11/first-nations-occupy-fish-farms-british-columbia/


121Prison Garden

Morrison, Dawn. “Indigenous food sovereignty.” In Food Sovereignty in Canada: 
Creating Just and Sustainable Food Systems, edited by H. Wittman, A. A. 
Desmarais and N. Wiebe, 97-113. Black Point, NS: Fernwood Publishing, 2011.

Mosby, I. Administering Colonial Science: Nutrition Research and Human 
Biomedical Experimentation in Aboriginal Communities and Residential 
Schools, 1942-1952.” Histoire Sociale/Social History 46, 91 (2013): 145–172. 

Mosby, I. & Halloway, T. “‘The Abiding Condition Was Hunger’: Assessing 
the Long-Term Biological and Health Effects of Malnutrition and Hunger in 
Canada’s Residential Schools. British Journal of Canadian Studies, 30, 2 (2017a): 
147–162. 

Mosby, I. & Halloway, T. “‘Hunger Was Never Absent’: How Residential School 
Diets Shaped Current Patterns of Diabetes Among Indigenous Peoples in 
Canada.” Canadian Medical Association Journal 189, 32 (2017b): e1043–e1045. 

Muller, Markus-Michael. “The Universal and the Particular in Latin American 
Penal State Formation.” In Criminalisation and Advanced Marginality: Critically 
Exploring the Work of Loic Wacquant, edited by Peter Squires and John Lea, 
195–216. Bristol: Policy Prees, 2013.

Mundel, Erika, and Gwen E. Chapman. “A Decolonizing Approach to Health 
Promotion in Canada: The Case of the Urban Aboriginal Community Kitchen 
Garden Project.” Health Promotion International 25, 2 (2010): 166–73. 

Napolean, J. “Indigenous Bio-Cultural Heritage: Health, Wellness and Land.” 
UBC Learning Circle Workshop, University of British Columbia, Vancouver, 
BC, 2016.

Office of the High Commissioner on Human Rights. Universal Declaration of 
Human Rights. New York: United Nations Department of Public Information, 
2018.

—. International Convenant on Economic, Social and Cultural Rights. In Adopted 
and Opened for Signature, Ratification and Accession by General Assembly Resolution 
2200A (XXI) of 16 December 1966. Geneva: United Nations Human Rights: Office 
of the High Commissioner on Human Rights, 2019 [1966].

Paul, Daniel N. First Nations history: We were not the savages. Victoria, BC: 
Fernwood Publishing, 2006 [1993].

Perreault, Samuel. The Incarceration of Aboriginal People in Adult Correctional 
Services, catalogue no. 85-002-X. Ottawa: Statistics Canad, 2009.

Radu, Ioana, Lawrence M. House, and Eddie Pashagumskum. “Land, Life 
and Knowledge and Chisasibi: Intergenerational Healing in the Bush.” 
Decolonization: Indigeneity, Education & Society 3, 3 (2014).

Rathwell, Kaitlyn J., and Derek Armitage. “Art and Artistic Processes Bridge 
Knowledge Systems About Social-Ecological Change: An Empirical 
Examination With Inuit Artists From Nunavut, Canada.” Ecology and Society 
21, 2 (2016).

Razack, Sherene H. “Gendering Colonial Violence: What the Violence Does.” 
The Social Justice Institute Noted Scholars Series, Vancouver, BC, 2018.

Richardson, Liam. “Colten Boushie and Beyond: A Primer on the Aftermath of 
Gerald Stanley’s Acquittal.” The Globe and Mail, 15 February 2018. https://www.



bc studies122

theglobeandmail.com/news/national/colten-boushie-gerald-stanley-explainer/
article37938180/.

Salmon, Amy, Annette J. Browne, and Ann Pederson. “‘Now We Call it Research’: 
Participatory Health Research Involving Marginalized Women who Use 
Drugs.” Nursing Inquiry 17, 4 (2010): 336–45.

Sapers, Howard. Annual Report of the Office of the Correctional Investigator, 
2015–2016. Ottawa: The Correctional Investigator Canada, 2016.

Schissel, Bernard, and Terry Wotherspoon. The Legacy of School for Aboriginal 
People: Education, Oppression, and Emancipation. Don Mills, ON: Oxford 
University Press, 2003.

Schiwy, Freya. “Decolonizing the Frame: Indigenous Video in the Andes.” 
Framework 4, 1 (2003).

Simpson, Leanne. “Anticolonial Strategies for the Recovery and Maintenance 
of Indigenous Knowledge.” American Indian Quarterly 28, 3/4 (2004): 373–84.

—. “Land as Pedagogy: Nishnaabeg Intelligence and Rebellious Transformation.” 
Decolonization: Indigeneity, Education & Society 3, 3 (2014).

Singh, Abhigyan. “Visual Artefacts as Boundary Objects in Participatory Resarch 
Paradigm.” Journal of Visual Art Practice 10, no. 1 (2011): 35–50.

Smith, Linda Tuhiwai. Decolonizing Methodologies: Research and Indigenous Peoples. 
London and New York: Zed Books, 1999. 

Somerville, Margaret. Water in a Dry Land: Place-Learning Through Art and Story. 
Sydney: Routledge, 2013. 

Star, Susan, and James Griesemer. “Institutional Ecology, ‘Translations’ and 
Boundary Objects: Amateurs and Professional in Berkeley’s Museum of 
Vertebrate Zoology.” Social Studies of Science 19, (1989): 387–420.

Stewart, S., and E.A. Marshall. “Cultural aspects? Contexts? For emerging adult 
work-life narratives.” Providence, RI: Emerging Adulthood Conference, 2011a.

—. “Traditional Cultural Perspectives and Interventions for Supporting 
Indigenous Youth in Dmployment: Work-Life as Mental Health and Healing.” 
Victoria, BC: Native Mental Health Association of Canada Conference, 2011b.

Tennant, Zoe. “Breaking Bread: Bannock’s Contentious Place in Aboriginal 
Cuisine.” The Walrus, May 2016.

Timler, Kelsey. “From Prison to Plate: How Connections between Men in Federal 
Custody and Indigenous Families Impacts Food Security, Food Sovereignty 
and Wellbeing.” Master of Science, School of Population and Public Health, 
University of British Columbia, 2017.

Timler, Kelsey, Helen Brown, Colleen Varcoe, and Patricia Spittal. “Growing 
across Prison Walls: The Importance of Inmate-Community Connection 
for Rehabilitation in a Prison Community Garden.” Journal of Offender 
Rehabilitation, in press.

Timler, Kelsey, Colleen Varcoe, and Helen Brown. “Growing beyond Nutrition: 
How a Prison Garden Program Highlights the Potential of Shifting from Food 
Security to Food Sovereignty for Indigenous Peoples.” International Journal of 
Indigenous Health, submitted.

https://www.theglobeandmail.com/news/national/colten-boushie-gerald-stanley-explainer/article37938180/


123Prison Garden

Tŝilhqot’in National Government. Summary of the Tŝilhqot’in Aboriginal Title 
Case (William Case) Decision. Williams Lake, BC: Tŝilhqot’in National 
Government, 2015.

Turner, Nancy J., and Katherine L. Turner.  “‘Where Our Women Used to Get 
the Food’: Cumulative Effects and Loss of Ethnobotanical Knowledge and 
Practice – Case Study From Coastal British Columbia.” Botany 86, 2 (2008): 
103–15.

Vaughan, Barry. “Punishment and conditional citizenship.” Punishment & Society 
2, 1 (2000): 23–39.

Wacquant, Loïc.“Crafting the Neoliberal State: Workfare, Prisonfare, and Social 
Insecurity.” Sociological Forum 25, 2 (2010): 197-220. 

Wastasecoot, Lorilee. “Bannock: Consuming Colonialism.” Martlet, 2016. http://
www.martlet.ca/bannock-consuming-colonialism/.

Whittick, Arnold. “Towards Precise Distinctions of Art and Craft.” The British 
Journal of Aesthetics 24, 1 (1984): 47–52.

Wittman, H. “Reworking the Metabolic Rift: La Via Campensina, Agrarian 
Citizenship, and Food Sovereignty.” Journal of Peasant Studies 36, 4 (2009): 
805–26.

Zedner, Lucia. “Security, the State, and the Citizen: The Changing Architecture 
of Crime Control.” New Criminal Law Review: An International and 
Interdisciplinary Journal 13, 2 (2010): 379–403. 

Zurba, Melanie, and Fikret Berkes. “Caring for Country through Participatory 
Art: Creating a Boundary Object for Communicating Indigenous Knowledge 
and Values.” Local Environment 19, 8 (2014): 821-36. 

Zurba, Melanie, and Holly Ann Friesen. “Finding Common Ground through 
Creativity: Exploring Indigenous, Settler and Métis Values and Connection 
to Land.” The International Journal of Conflict & Reconciliation 2, 1 (2014): 1–35.

https://martlet.ca/bannock-consuming-colonialism/

	Bookmarks
	The Prison Garden as Artistic Boundary Object: 
	Fostering Food Sovereignty and Social Citizenship for Indigenous People in British Columbia
	Kelsey Timler and Helen Brown

	Background
	Food to Support Colonial Productivity
	Foodways to Support Social Citizenship

	Methods 
	Results
	Gardening as Healing for Men in Prison
	Sharing Food as Supporting Relationships
	Prison Gardens: Intersecting and Contested Social Spaces
	The Artistry and Resistance of Food Sovereignty

	Discussion
	The Prison Garden: An Artistic Boundary Object for Food Sovereignty 

	Conclusion
	References 




